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Adil Ozdemir and Kenneth Frank. Visible Islam in Modern Turkey. New
York: Macmillan Press, 2000. Pp. 280. Hardcover. ISBN: 0 3122 3479 1.
Price: US $ 79.95.

Only a handful of important books have been written on Islam in Turkey.
Those who can write on this issue are rarer then hen’s teeth. So far, mainly
scholars of Political Science have written on the subject. Despite some
drawbacks, Adil Ozdemir and Kenneth Frank’s work is a well-documented
account of Islam in Turkey. Visible Islam in Modern Turkey offers an account
of the Hanafi school of law as practiced in Turkish society. It uses al-Ikbtiyar li
Ta'lil al-Mukbtar, the work of the twelfth century Hanafi scholar ‘Abd Allah
ibn Mahmud b. Mawdud al-Mawsili (d. 683/1284), as the main textual source
on religious practices throughout the book.

This well-written book, aimed at informing non-Muslims about the
Islamic practices of Turks, is not intended to be solely an academic work. On
the one hand it provides journalistic observations, but on the other, it reflects
translation of the relevant chapters of al-lkbtiyar. The book is especially
recommended to those who would like to have a general information about
the practices of Muslims in Turkey based on the Hanafi school of law.

Forwarded by Annemarie Schimmel, a well-known German scholar of
Islamic Studies, the book is composed of two parts. The chapters are ordered
according to the “intensity and popularity” of the religious practices in
Turkey. Part one, comprised of four chapters, includes an introduction,
authors’ notes and methods, a short analysis of the context for Islamic

practices of Muslims in Turkey, and a short presentation of the history of the
Muslim faith.

The second part of the book consists of eleven chapters which form the
bulk of the book. It examines, in well-documented detail, the principles of
Islam in Turkey, including some religious and cultural traditions such as
circumcision (chapter 5), religious orders (chapter 6), fasting and the breaking
of the fast holiday (chapter 7), funeral prayer and burial (chapter 8), the call to
prayer (chapter 9), the pilgrimage (chapter 10), almsgiving and animal offerings
(chapter 11), the sacrament of prayer (chapter 12), cleanliness and purity
(chapter 13), mosques and architecture (chapter 14), and religious functionaries
(chapter 15). Each chapter ends with a useful evaluation and general assessment
section.

Unlike traditional Western scholars, the authors describe their findings in
an uncritical and objective way. They also cite religious principles referred to
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in the aforementioned canonical book of the Hanafi school of law.
Throughout the book one finds descriptive details of the deep religious roots
of and practices prevalent in modern Turkey.

Each chapter presents an accurate and rich account of its subject. For
example, chapter 9 presents very important details on ezan [adhan] or the call
to prayer. It is highly recommended to those who are interested in this Islamic
practice which every foreigner will observe when visiting any Islamic country.

After the discussion of the call to the prayer, the authors take the reader
all the way to Makkah in order to see and experience the pilgrimage (bajj)
(chapter 10, pp. 115-125). Summarizing the religious practice of the
pilgrimage, the authors make an excellent and fascinating illustration: “Hearts
~are beating fast. Tears are flowing. Lips are singing praises. It is an
extraordinary time of answering Allah’s call” (p. 124).

Chapter 11, on almsgiving (zakat), offers valuable information especially
for those who are not familiar with the religion of Islam. It addresses the issue
in a detailed and well-documented manner to the extent that someone who has
no background on Islamic traditions will also benefit.

~ In the final chapter, attention is shifted to the relations between the state
and religion. The authors focus on how imams and muftis in Turkey are
educated in secular institutions and appointed by the government. They also
present the paradox of an extremely secular country that still pays the salary
of clerics (muezzins, imams, and muftis).

Despite the many positive elements of the book, this review would be
incomplete if I didn’t call attention to a few weaknesses that are worth
mentioning.

Religious practices are cited according to the Hanafi version of the Islamic
law, which is shared by the majority of Muslims in Turkey. However, there
are people in Turkey who belong to the Shafi‘i school in eastern and
southeastern Turkey. Yet, there is no mention of this population in the book.
As to the order of the chapters, I would argue that the most visible Islamic
theme to the non-Muslims when they visit any countries of the Muslim world
is ezan — the call to prayer. Therefore, since the order of the chapters is
supposed to be based on the intensity and popularity of the subjects (see p. 10),
chapter 9, “The Call to Prayer” deserves to be placed before chapter 6,
“Religious Orders”.

In chapter 3, the authors state that, “the constitution of the Republic of
Turkey does not name any religion as the religion of the state” (p. 19). In fact,
the constitution of 1924 had acknowledged that the religion of the state was
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Islam. However, in the constitution of 1928, “Islam” was removed from the
constitution and replaced with the term “laicism.”

The prima facie weakness of the book is the absence of philosophical
analysis and well-articulated discussion. For example, in chapter six, “Religious
Orders,” the authors set out to provide a well-examined discussion of principal
events and personalities. However, the leading personalities of important
movements and events such as Fethullah Giilen and Necmettin Erbakan are
not mentioned. Also, in this chapter the authors claim that the religious orders
have television channels, newspapers and radio broadcasting. There is,
however, no mention of the names of these media institutions. Television
channels such as Samanyolu TV, Kanal 7 TV, Mesaj TV, and newspapers such
as Zaman, Turkiye, Milli Gazete, Yeni Safak, Yeni Akit, Yeni Asya are not at all
mentioned in the book. Hence, a closer examination shows that the author’s
focus is on general events and activities, rather than specification and
philosophical analysis. Also, in the same chapter, Suleymanis are cited under
the “miscellaneous group” (p. 73). To my knowledge, the popularity of the
Suleymanis is much greater than that of the Mevlevis, to whom the authors
devote an entire section (p. 72). In the same chapter, Alevis are discussed
(p. 71). This is curious because Alevis don’t constitute a tarikat [tarigab].
Alevism (Alevilik) is not a Sufi order; but it is rather a religious sect. In fact,
there are some Alevis who belong to the Narsi group, and even some to the
Nakshibendi [Nagshbandi] order. In the same chapter, the Rifah party, (the
politically-oriented Islamic party in Turkey), is also mentioned under
“miscellaneous groups” which, to me, is to underestimate its importance.
Quite mistakenly the authors call it “quasi-tarikat.” It was neither tarikat; nor
quasi-tarikat; it was a political party established in accordance with the law of
political parties in Turkey, and is represented today by the Fazilet [Fazilat]
party. Finally, in this chapter many religious organizations are briefly
presented. However, some of these organizations, such as Nirsis, don’t
consider themselves tarikat.

Notwithstanding these shortcomings, the book is a useful tool for those
who are interested in becoming acquainted with the religious life of Muslims
in Turkey. As one of the most recent works in this field, this book provides a
valuable foundation of the topic. Even a scholar of Islamic and Turkish studies
will enjoy the keen observations of the authors. Though the book would not

- be considered a reference book, it does shed light on many aspects of Islamic
faith in Turkey. ‘

In conclusion, the book provides a well-detailed presentation of the
“other” — religious side — of Turkey, which has not attracted the attention of
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scholars of Islamic and Turkish studies as much as it deserves. The authors
conclude with excellent and comprehensive appendices, illustrated by charts
and diagrams, and a helpful glossary of Turkish terms.

Zeki Saritoprak

coo

Bruce B. Lawrence. Shattering the Myth — Islam Beyond Violence.
Karachi: Oxford University Press, 2000. Pp. 237. Hardbound. ISBN 0-
19-579386-2. Price: Rs. 495 [Pakistani].

Although the Arabic term “Islam” translates as “peace”, ironically Islam and
terror seem to have become synonymous for many non-Muslims today. The
word “Muslim” conjures up the most lurid images of a blood-thirsty fanatic,
with the Qur’an in one hand and a sword or AK-47 in the other, baying for
“infide]” blood. That this is a crude caricature that has little substance to it is
what this timely book seeks to argue. Lawrence’s basic contention is that
Islam, like all other religions, can be interpreted in various ways, sometimes
even mutually contradictory. It is in the nature of a text to be amenable to a
variety of different interpretations. The Qur’an, as the fundamental Islamic
text, has been open to a multiplicity of understandings. Since unlike Roman
Catholicism there is no official priesthood or church in Islam, there is no
institution that can adjudicate on the orthodoxy of any particular
understanding of the text. Thus, while some Muslims might find sanction
from their own reading of the Qur’an for an unending and relentless offensive
war against people of other faiths, other, equally committed Muslims might
understand the same Qur’anic verses as enjoining universal love and harmony
and as sanctioning recourse to violence only in self-defence as a last recourse
after all methods of peaceful negotiation of conflict have been tried and failed.
Indeed, this is the position that many modern-day Muslim scholars of any
standing have actually taken.
This book is divided into three broad sections. The first discusses the
phenomenon of what is commonly, though mistakenly, referred to as “Islamic
- fundamentalism”. Critically examining the emergence and development of
Islamist movements in six Muslim majority countries — Pakistan, Iran, Egypt.
Tunisia, Syria and Saudi Arabia, Lawrence contends that any explanation that
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